CHAPTEE IV

THE wWESTERN IMPACT AND CULTURAL MOUGERNIZATION

THE ENCOUNTER between the cultural traditions of Hinduism and lslam
was essentially of two traditional werld-views. As we have analysed abcve,
the value systems of hierarchy and bolism were predomivant in both iradi-
clements which came into contact through these
cultural traditions were pre-modern and served only to perpetuate the
traditional cutlook and social system. But the contact of the Indian (Hindu)
tradition with the Wast was of a different and radical sociological signi-
it was a contact between a pre-modern and a moderni-
¢ time the Western tradition could bear meaning-
fully upon the cultural, political and social systems of India, its own structure
had undergonc radical internal metamorphoses; its traditional hierarchical
and holistic character had broken down;! its value-structure was rendered
more open, liberal, cqualitarian and humanistic;? and this tradition was
imbued with a new-fonnd sense of confidence in the scientific and techno-
logical world-view based on cationalism, cquality and freedom.3 These values
had both positive as well as negative reactiops among the maiy Western
intellectuals;4 yet, the great historical importance that this contact had
for initiation of a new cra of change in the Indian cultural tradition can

hardly be overemphasized.
Y ade 4 n cultural impact on the Indian tradition had

The mode of the Wester : litior
11 as substantive terms. Historically,

distinctive features, in historical as wel _ .
the distinctive elemcnt was in its gradual expansion through successivn

and replacement of various forms of Western trac%itions differing in. politi-
cal and cultural orientation and influer.ce. The earliest (fiftecnth anc} sixtecnth
century) contact, of which soci«.;l?gical c?ns_equcnccs were marg.m.al, was
with the Portuguese. In orientation, their zmpact'was pros-ely:;.zmg and
predatory5 and brought with them pre-modern vaiues anfl religious pre-
judices. They werc fullowed by the Dutch and the Fr fnCh m :h'e. 17f.h and
18th century. Neither the Dutch nor the Frefzch ha*a C}hr:st.amzauo?l :s
their main objective. The Dutch were rr.lamly interested in C_orrlxmgcul:. he
French had political goals, buf the:lr influence was Im{:;rgm;]; ‘2 y the
British6 finally emerged as @ dominant BOWer o ' R
impact on the Indian culture has, therefore, been primarily of the
British.?

The consolidation ©
seventeenth century, was complet

tinns. The normative

ficance. Historically,
zing cultural system. By th

f the British power in India, which started in early
e only towards the end of the nineteenth
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century. Behind this political power was the cultural tradition of the West.
There were basic differences between this politico-cultural tradition and
the Indian. Some of these have been sketched by Max Weber with great
lucidity and historical objectivity.8 According to him, emphasis on formal
rationality, experimentation, codification, verification, and rational-uti-
litarian orientation in behaviour and thought, are some of the unique
substantive qualities of the Western cultural tradition. He admits that in
isolated forms many of these cultural traits also existed in the Oriental civi-
lizations of India and China, but in the absence of other requisite structural
features of the Western society, these cultural elements failed to develop
systematically in these societies.

The cultural tradition of the 1gth century West which overwhelmed the
Indian scene was in its ethos and structure fundamentally different from
the traditional cultural patterns of Hinduism and Islam. Its basic tenets
were in contradiction with most of the essential attributes of the contempo-
rary Indian tradition. The form of legal rationalism on which the Western
tradition was based (by the time it came into contact with the Indian tradi-
tion), recognized a contractual-individualistic relationship between man and
society. In matters of legal justice and civil rights, it encouraged the values
of equality, equity and universalism and not those of status and hierarchy.
In contrast with communal and familistic status allocation system of India,
the Western tradition through various bureaucratic structures, adminis-
trative, legal and military, and through educational and cultural innova-
tions, introduced new criteria for social stratification which were based
on achievement and not ascription and allocated status only on individual
performance and not on charismatic qualities. Together, these new orienta-

' tions posed a serious challenge to the two cardinal attributes of the Indian

tradition—those of hierarchy and holism.
Gradually, the Western impact has led to acculturative and innovatory
changes in the cultural pattern of India. Its processes, therefore, bring to

. light not only how far modernizing acculturation has taken place in the

~Indian tradition, but also the extent to which such acculturation reinforces

the endogenous tendencies for change and modernization, and how far
these changes do or do not pose a threat to the cultural identity of the Indian
tradition. The two aspects of the problem are in a way inter-related: the
first relates to the process of cultural synthesis and the second to the pheno-

.menon of cultural identity. The two processes are disparate. The question,
“however, is: can there be a point of convergence for these processes? In

the following pages we shall examine this question.

Following the analytic scheme we developed for the study of cultural
changes in India through exogenous sources (Cf. Chapter I), we shall
describe the ramifications of Western impact—both on the Little and Great
cultural traditions in India. We shall use the term ‘primary westernization'?
for changes induced by the Western impact on the Indian Little traditions.
Such changes generally are of two types: first, the emsrgence of a westernized
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sub-cultural pattern through a minority section of Indians who first came into
contact with Western culture. This also includes the sub-culiure represented by
those Indian intellectuals and scholars who not only adopted many Western
cognitive patterns and styles of life, but also supported its rapid expansion.
of this westernized sub-culture was localized, it may also
of Westernization. This process

As the mflucnce
be treated as a part ol the primary stage
forms part of the Little and not the Great
v did not develop a systematic world-view. 1t was

sradition, because its mode of ex-

pansion and adaptation
primarily sub-cultural. Sub-cnltural Westernization has always been charac-
terized by an cclectic and fragmentary process of acculturation; it lacks

an organized structure and exists only in the marginal sphere of the accepted

cultural pattern.
The second type of primary Westernization in the Little tradition refers
to the process of gencral diffusion of Western cultural traits, such as the use
of new technology, dress, food, and changes in the habits and styles of life
of people in general, resulting from the cultural contact with the British.
This form of Westernization differs from the sub-cultural form in two res-
pects: first, it does not have its basis in the assimilation of values or cognitive
categories but merely in imitation of external forms cf eulture. Secondly,
it is, unlike the first process of primary Woesternization, diffused both among
the laymen as well as the scholars, among the villagers as well as the urban
dwellers. _ . .
Besides ‘primary Westernization’, there has also been going on in I.rlfila
another form of Westernization, which is not confined to the Little tradition
alone. This form of Westernization has a pan-Indian character and l_xas
contributed to the growth of various forms of cultural structures which
out-cross the local or regional boundaries and extend to the country as
a whole. These cultural structures are representative of a coherent 1.1orrr!atwc
system and have their basis in an organizational St-I'ElCtUI‘C which is far
different from the normative system of the Littlc‘tradltlon. Some examples
of such cultural structures arc: education. law, scn_:ncc.: and technology, new
forms of poiiticization, urbanization. mdustr:alxz?txr:m and ﬁna..l!}r‘ new
press, priating and facilities of

media of cultural transmission through = T )
transport and communication. The emergence o: these institutional foci

may be called the process of cultural moderf‘uzatmn. . .
These forms of cultural innovations in India make a substantial contri-

bution to the emergence of ancw Great traditior.l of modernization, parall'cl
to the classical Great tradition. This leads us again tc the pr-ob]cm of coexis-
tence between the traditional and modern value systems 1n the changing
cultaral tradition of India, and the question of, how far it coulq be rcallzc(ii
In the following pages We shall evaluate these problems. First we sha .
discuss the cultural changes introduced by early sub-cultural forms o

Westernization. This will be followed by an analysis of t}.l(: emergence af}d
the Great tradition of cultural modernization 1 India.

coutinuiiy of ik : . nt
J he trend of modernization in the Little traditions

Then we shail analyse t
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of India. The evaluation of the problem of synthesis and identity formation
in Indian culture shall be analysed in the last section.

SUB-CULTURAL FORMS OF WESTERNIZATION

The historical point at which the Hindu tradition came into contact with
the Western tradition, the former was engrossed in and burdened by cen-
turies of stagnancy and foreign domination, whereas the latter had Jjust
emerged invigorated and triumphant with its achievements through Re-
naissance to Industrial Revolution. At this point in history, the Hindu
tradition was at its lowest ebb of internal resilience and external strength.
In contrast, the Western tradition was steeped in philosophies of optimism,
of universal progress, rationalism and hedonism. The spirits of Condorcet
and Jeremy Bentham were reigning supreme. Despite these relative dis-
advantages the Hindu tradition was still resistant and the early Western
impact remained peripheral and localized.

These peripheral or localized forms of Western impacts were the Little
traditions of Westernization. Its first manifestation was in the growth of
a Westernized sub-culture of middle-class elites specially in Calcutta, Bombay
and Madras, where the contact with the Western tradition first started.
Gradually, however, this sub-cultural tradition grew into a Great tradition
of modernization, but in its initial form it was represented by a small com-
munity of scholars, writers, commercial-middlemen, entrepreneurs and
administrator-politicians who imitated the Western culture, for material
benefit and only partly on account of commitment.

The sub-cultural form of Westernization als

o grew in stages. Its first mani-
festation could be found

in the emergence of a commercial middle-class
in the 18th cehtury. Its social composition was different from region to0

region. In the Calcutta region, which during this period was the most im-
portant centre of British influence in politics and commerce being the seat
of the Company’s Government, the new middle-class came mostly from the
Banyan (merchant) or Sarkar caste. In Madras region most of them were

Brahmins and in Bombay the majority of them consisted of the Parsis.!?
The members of this class served as

middlemen for the European traders
and had generally a lower class ori

gin. Some of them were petty clerks
(gomashtah or munim), others were interpreters (dobhash), tashiers (shroffs)
and petty contractors (paikars), who went from one part of the country
to another to make purchases for the European trading companies.!!
Culturally, these middlemen were not Westernized toany significant extent.
Like the Kayasthas and the Khatris during the Muslim period, these cem-
mercial groups were only partly Westernized. They spoke the language ‘_’f
their European masters and did not hesitate in emulating some of therr
customs and ways of living too, In June 1673, one European who obsGI'V‘-‘fl
these middlemen flocking aboard the ship at Masulipatam (Madras Presi-
dency) remarked that: “Unlike the boatmen who carried the English
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treasure to the shore, they were clad in a more stylish garb, with a head-
dress of calico-coiled turban, light vest, and loose trousers. They all spoke
English, offered their services for small wages, and waited on the passengers
to exccute their business.””12 About the last quarter of the 18th century the
number of such imcrprctcrs—cum-middlcmen in Bengal was estimated to
be one thousand.!3

What wasimportant in the growth of this class of quasi-Westernized middle-
men and traders was not their nunerical strength but the cultural break-
through which was initiated by them. Their jobs required specialized training
and education. It also required learning of new professional skill in trade and
commerce, and the ability of rational-manageriall4 administration far differ-
ent from traditional mode of transacting business. Soon these middlemen were
transformed into a new commercial middle-class. Asin size and magnitude this
class was a mere ripple in the ocean of Indian humanity, its greatersignificance
lay in being the forcrunncrs of Westernization. To this process this class
contributed in diverse ways, though not always in an organized form; through
them a sub-culture of Westernization was gradually cstabiished in India.l3

Commercial middlemen were probably the earliest groups to come in
Western cultural pattern. This sub-culture of Westernization
India throughout the eighteenth century and only
in the early part of the nineteenth century new sub-cultures of Wes:tcmi-
zation began to emerge. These were represented by: the new generation of
middle-class professional groups and groups of social reformers. Western
educational institutions which contributed to the growth of this class were
siill localized in Calcutta, Madras and Bombay regions. These insﬁt.ut:'iom
were reinforced by the effort both of the Government and of the mission-

aries, In 1859, there were 13 government colleges c?ntaining 1909 students,
and 4 aided colleges with 878 studc_nts; 74 superior government schools
containing 10,989 students, and 209 aided schools of the same or ?omcwhat
lower grade with 16,956 scholars; 25 r}ormal sch'ot.)ls containing 2,914;:s
students; and 16 colleges for special subjects containing I,154 students.

A year later, however, the number of Anglo-Vernacular schools went up
)

to 193 with 23,963 students.!”
The result of educational ch

contact with the
continued to expand in

anges was wo-fold: first, t?i} Enterjcct‘iion

! [este: and ideologies among the mewbers of the new edu- .
2;;}(1; (:‘1/\13.;::,t ‘;Td:aci:l;:dly, the riscgtljf social an::.l (fult-ural reformation move»
ments.18 Coupled with the expansion ‘of Flhrxﬁtxamty, these cha;g.cs .gaw]:
a further push to the process of Westernization. Most of the earlye legat'rl;m-a
expansion was confined to the upper and rr'm.:ldlc clas.s_i urban. pf:f)g; e. T su-
interaction with the Western cultural tradition led, in theh.lmtla pen.ous,
to an exaggerated effervescence for all that was Western.f Th.ls was ;Peaga ly
true of the early Westernized middle-class in Bengal. Of this trend in

cutta Spear writes:

The. . .reaction was the move of a radical group in Calcutta to accept



g0 MODERNIZATION OF INDIAN TRADITION

the West in toto. They accepted the Western claim to have found the secret
of progress based on the principle of reason; they accepted Western
humanist values. The only way to mend the abuses of Hinduism, they
believed, was to end them. They were much influenced by the French
and English rationalists, whose representative in Calcutta was David
Hare, the watchmaker. A section of them, influenced by Alexander Duff,
the Scots missionary, went further and accepted the religion as well as
the philosophy and philanthropy of the West. Pains were taken to sym-
bolize the break with tradition by ritual meals of beef, and one poet could
boast of dreaming in English.18

The Western influence was nci only confined to ethics and philosophy;
it had also in some quarters extended to habits and customs, specially amongst
the members of the upper middle class. It was about them that Hot Macken-
zie (1831) said, “Judging from Calcutta, there has been, I think, a very
marked tendency among the natives to indulge in English luxuries; they
have well-furnished houses, 1nany wear watches, they are fond of carriages,
and are understood to drink wines.”19 The sub-culture of Westernization
was also reinforced by literary tradition in Bengal. Among the early 19th
century Bengal poets there was a rush for emulating the contemporary
model of poetry and rhyme from the English literature; the characters of
the novelists conversed in the idiom of Western philosophy;20 many novels
were modelled after the Western classics and the new Bengali school of
drama had a deep impress of the Western theatrical style and form.2!

The emergence of this literary sub-culture of Westernization was not
typical of only Bengal. Tamil in Madras, Telugu in Andhra and Marathi
in the central peninsular India were equally influenced by the English
literary tradition.22 These literary works created an indigenous medium
for the transmission of many Western values to the Indian people. Marathi
writers not only translated the works of Shakespeare, Johnson and Bunyan,
but some of them consciously imitated the style of Gibbon, Johnson and
Maczulay and many of them had deeply imbibed the rational-positivistic
values of Bentham,Mili and Herbert Spencer. The same was true of the Tamil
and Telugu literatures, and.also of many other regional literary traditions.

The process was confined not only to the world of literature but also
took an organized form in various reform movements. One such movement
was led by Raja Rammohan Roy in Bengal. He was a profound scholar
and a linguist. He was a pioneer in introducing humanistic social reforms.
In his judgment the cause for the moral and material decadence of India
was formalism of Hindu religion. He was, therefore, for innovations in
Hindu culture and pleaded for radical Westernization. Underlying his faith
in the Western values was his passionate desire to revitalize India and
credit it with the social, cultural and economic dynamism which he observed

the Western societies possessed. His position as a reformer and thinker
has best been summarized by Miss Collet:
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The Raja was not mecely occidental, no Hindu polished into the doubtful
semblance of European, just as little was he, if we may use the term with-
out offence, a spiritual Eurasian. If we follow the right line of his develop-
ment, we shall find that he leads the way from the orientalist, into, but
through Western culture towards the civilization which is neither
Western nor Eastern but something vastly larger and nobler than both.23

Rammohan Roy was a passionate advocate of Western values, ethical
Systems and spirit of positivism for Indian culture. He campaigned for the
introduction of Western form of institutions of learning in India and sent
a petition to the Governor-General against the establishment of the Sanskrit
college in Calcutta since he thought “‘the pupils will there acquire what
‘-?’as known 2,000 years ago, with the addition of vain and empty subtleties
Since produced by speculative men. . 124 Traditional education was,
according to him, out-dated for the present needs of the Indian society.

As a student of comparative religion Rammohan Roy founded the
Brahmo Sabha (later Samaj) based on his conception of theism and ethical
Precepts. This Society met every Saturday for two hours in the evening when
Passages from the scriptures (Shastras) were read out followed by a sermon
In Bengali and then by the singing of the hymns. The kind of theism pro-
Pagated by the Brahmo Samaj was a syncretic form of rational-humanism
plus monotheism as found in Hindu Vedanta philosophy and Christianity.
The overall orientation was apolitical, since Rammohan Roy believed
that “the present system of religion adhered to by the Hindoos is not well
Calculated to promote their political interests’’25 and hence religion must
be reformed first. After the death -of Rammohan Roy, Brahmo Samaj
was led by Keshub Chandra Sen. His commitment to Western values and

his admiration for the Christian ethics was even stronger _tha.n t.hat of Ram-
the Indian society with the West

mohan Roy. He considered the contact of :

as a source of cultural and moral redemption for India and pleadcd' for

Whole-heartedly emulating the Western cultural values of humanism,
rationalism and science.26 ‘

These movements of primary Westernization were led by men whc-;, t.hou_gh

t the need for rapid assimilation

being uncompromising in their advocacy © h #
of aspects of Western tradition and culture were yet men who wt:rfc:i self-
made, had strength of character and sound grounding in the Hindu tradition

itself, But, the generation of their followcrs.whicl} later cmcrg::(;l frotl'n aan;ong
the college youth, was far different in orientation. It was denation dl'ze

and hyper-Westernized’,?7 being completely uprooted from 11.s“o:ivn “1;1 t;ge_
fous  tradition. Though short-lived, this wave of the so-calle estern,

“Most extreme were
o2y of attern led to many €XCeSSES. .
y of life and thought p O ey it Paniiiiomri

the students of the Hindu College 3t G i
attitude to everytlzling Hindu and openly dcﬁ(?d th.e _Carl;miho.f thell;}&l:i
heriteq religion, while some of them offended p}lbh(: opinion by cx; yollll

Xuberance su::h as drinking to excess, flinging beef-bones into the houses
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of the orthodox, and parading the streets shouting ‘we have eaten
Mussalmarn bread’.”’28

The impact of these protestant sub-cultures of Westernization was limited
indeed. Often the groups which represented these cultural ideologies were
self-alienated and failed to make substantial impact on the contemporary
society. “Intellectuzally they were children of the English, socially they were
a class apart, divorced on their own initiative from orthodox Hindu society.
There was little sympathy either between them and their countrymen, or
between them and the English; they had been raised out of one society
without having a recognized place in another.”29 This extremist movement
apart, even the Brahmo Samaj could not succeed in striking roots in the
cultural soil of India. It is said, “The tenets of the Samaj were too refined
and eclectic to be popular, it was widely separated from Hinduism by its
denial of the doctrines of metempsychosis and incarnations, and never
became a Hindu sect.”’30 Hence, the value of these movements was not
in the extent of its spread, but in the new cultural awareness which it genera-
ted in the society.

Similar movements for Westernization were also going on in Bombay
and Madras regions. The prototype of ths Brahmo Samaj in Madras was
the Veda Samaj and in Bombay the Prarthana Samaj. Both Societies were
devoied to reformatory theistic movements in Hinduism and propagated
the discontinuance of harmful social usages and customs prevalent in the
contemporary Indian society. They opposed the custom of child-marriage
and exploitation of women. As in Calcutta, Bumbay and Madras too had
the hyper-westernized youth movements, but their scale was not the same
as existed in Bengal. In Bombay this form of Westernization was confined
only to the Parsis.3! Otherwise, in emphasis and orientation primary
Westernization process in Madras and Bombay was deeply embedded
in the emergent nationalistic aspiration.

Localized and elitist as these movements were, they made more than
expected impact on the policies pursued by the British government during
t?n: early nineties and succeeded in carrying through many radical-humanis-
tic social reforms. These reforms related to the social practices generated
by the Little tradition of the Hindu culture. For instance, we may mention
the practice of widow-burning (Suttee) which in Bengal alone consumed
the lives of about 600 widows annually.32 On the steadfast initiative of
Rammohan Roy this custom was abolished in Bengal in 1829; Bombay
followed suit in 1830 and some Rajasthan states abolished it in 1846.33
Laws were also passed banning infanticide, stealing of children for slavery
(1774) and claims of legal rights on slaves (1843). Widow Remarriage Act
was passed in 1856 for the first time, according legal sanction to such
marriages. These changes in the social customs and institutions of the Hindu
society were forerunners of basic cultural readaptations to follow later in
this socict . The underlying values from which the rationale of these reforma-
tions emanated were those of humanism, universal equality, dignity and
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!"rccdom of man. Logically, the ethos of this value system was not embedded
in the notion of hierarchy but in equality; theory of pre-destination had no
relevance in the ethical context from which these reforms were conceived
and implemented. Thus, a beginning in howsoever elementary forma  had
been made towards the process of cultural modernization in the Hindu
tradition.

Moreover, a number of changes in other realms of the Indian society
were introduced as British control extended on the Indian soil. Lawlessness,
banditry, private armies and thugee (an institutionalized form of deception34
and killing) which were common in the 18th and 1gth century India were
abolished and controlled.35 Foundation was also laid for the expansion
of education, means of transport and communication, and for a society
based on rational legal justice following “‘the principle of cquality and the
creation of a consciousness of positive rights.””3 Most of these reforms
started in the early part of the 1gth century, later became the foundations
of modernization in India.

Despite the high qualitative significance that these sub-cultural move-
ments for Westernization had for the process of culture-change, the move-
ments did not have the institutional bases to spread far and wide as the
macro-processes of the Indian cultural structure. Its normative categories
were recondite and its organizational base was weak and limited to the
urban-dwelling middle-class, and student population. Its importance in
mobilizing the forces of cultural changes, therefore, was more qualitative

than quantitative.

TION OF CULTURAL MODERNIZATION

ural or primary mode of Westernization to second-
dernization with interlinkages in the Great tradi-
factors partly historical and partly cumulative.

Historically, an important dividing line was the revolt of 1857. It brought
about a radical change in the response-pattern of educated Indians to th‘e
phenomenon of Westernization; in orientation and ideology now.Waterm-
zation increasingly meant a sense of nationalism and secularism. The
short spell of xenophilic ideutification with all that was Western now grat.iu-
ally started to wane and give way to a cultural reaction, the motto of whfch
was, “to draw level with the West in achievement and Western esfu.nauon
and at the same time to be loyal to... Hindu past."’.37 The writings of
John Stuart Mill, Herbert Spencer, Condorcet, Dav1d. Hume, Pain and
Bentham, which inspired Indians to look at the West with a sense o£: ado-
ration also enthused them with a feeling of nationhood and quest for liberty

and freedom. L . ai
The other aspect in the new phase of Westernization lay in I:h(". cum ative
olicies that the Company and British govern-

social effects of some of the p ‘ e Ce .
ment pursued in the fields of education, legislation, commerce and industry,

THE GREAT TRADI

The change from sub-cult
ary Westernization or mo
tion of India was caused by
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etc. One impact of these policies was the growth of a new consciousness
and structure of values. It is true that the revolt of 1857 dampened the zeal
and self-confidence of the British administration for reforms in the Hindu
customs and institutions, yet the real foundation of modern India was laid
in the post-Mutiny (revolt) period. O’Malley says, ‘“Modern India may
indeed be said to be practically a post-Mutiny creation owing to the alter-
ations in the conditions of life which have followed the establishment of
the Pax Britanica, an immense increase in population, the extension of
State activities, the development of trade and industry, and the introduction
of the adjuncts of modern Western civilization ... called the three great
engines of social improvements, which science had already given to the
West, the railways, the postal system, and the telegraph.””38

The developments in these fields had the consequence of extending the
communication network and structural foundations of the institutions of
modernization. In addition to this, the process of modernization in other
aspects of culture continued unabated, and with an increased momentum.
Some of the institutional developments which have directly been instrumental
in the creation of a Great tradition of modernization in Ind.a are: (1) the
growth of a universalistic legal superstructure; (2) expansion of education;
(3) urbanization and industrialization; (4) increased network of communi-
cation; and (5) growth of nationalism and politicization of the society.
Each of these factors had a pan-Indian significance and was not a sub-cul-
tural or localized process as primary Westernization was.

The Growth of a Universalistic Legal System

If we follow Emile Durkheim, law is a “visible symbol’’39 of the invisible
fact of social solidarity in a society; society being a moral phenomenon
f:ludes measurement or observation through other (than law) objective
indices. He also maintains that, “‘custom is not opposed to law, but is,
on the contrary, its basis,”40 and these two together provide an indirect
measure of the nature of social solidarity or the extent of internal differen-
tiation within a particular society. In exceptional circumstances, however,
a conflict between customs and law might arise, but this, according to Dur-
kheim, is mainly due to ‘force of habit’ which drives a wedge between
custom and law. However, Durkheim did not anticipate the conflict
between custom and law, as in India, based on the historical proce:.cs
of cultural encounters and diffusion of heterogeneous traditions of legal
norms. However, his emphasis on law as being the objective effect of the
causes of social solidarity and (we might add) social processes, adds a new
significance to the study of change through the study of transformations in
the customs#! and laws of the Indian society.

In fact, diffusion of new legal norms and gradual emergence of a univers-
alistic form of positive law in India does itself mark the beginning of a new
tradition . . . a change from status to contract,42 from hierarchy to universal-
equity and equality. In the Great tradition of both Hinduism and Islam,



