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The fluidity and contradiction in the meanings of Sanskritization are
evident from the fact that it could be treated as a functional (a-historical) con
cept and a historical nieta-concept at the same time. Staal's reference to
Sanskritization as a meta-concept is also not clear as meta-concepts are
generally at a higher level of abstraction over the primary or primitive
concepts. Sanskritization on the contrary is a primary concept which
describes a particular set of substantive processes of cultural changes in
India. The emphasis in this concept is on the particular or specific and
not on the general or universal. This is borne out from the following
defence of this term by Srinivas: "There was (another) suggestion made
that we should discard a local term like Sanskritization, and use a univer

sal term like acculturation. I think (his should be rejected for the reason
that acculturation takes a particular form in Hindu society, and we want to
characterize this particular form of acculturation."51 This contradicts
the thesis of Staal.

Contextually, Sanskritization and Westernization are founded upon em
pirical observations and offer objective insight into some aspects of cultu
ral change. Difficulties, however, arise from the complexity of the contex
tual frame of reference. As we have said, these concepts do not have the
same meaning or theoretical implications when used in 'historical specific'
and 'contextual specific' terms. Probably, the controversy whether Sans
kritization is a functional or historical concept is linked with these two
levels of usages. In historical specific sense Sanskritization is a concept
loaded with historical connotations closer to the view-point of Staal; but
in contextual specific usage it tends to show many attributes of a functional
concept implied by E.B. Harper.
However, Sanskritization fails to account for many aspects of cultural

changes in past and contemporary India as it neglects the non-Sanskritic
traditions. It may be noted that often a non-Sanskritic element of culture
may be a localized form of the Sanskritic tradition. McKim Marriott
finds such phenomenon in his study of a village community in India. He
observes no clear process of 'Sanskritization' at the expense of 'the non-
Sanskritic traditions'. Instead of borrowing, he finds "evidence of accre
tion and of transmutation in cultural form without apparent replacement
and without rationalization of the accumulated and transformed elements....
Sanskritic rites are often added on to non-Sanskritic rites without replacing
them."52

Moreover, Sanskritic influence has not been univeisal to all parts of the
country. In most of northern India, especially in Punjab, it was the Is
lamic tradition which provided a basis for cultural imitation. Sikhism
emerged here as a synthesis of the Hindu tradition with the Islamic move
ments of sufism and mysticism. In Punjab, writes Chanana, "culturally
Sanskritic influence has been but one of the trends and at times it could
not have become the main trend. For a few centuries until the third
quarter of the 19th century Persian influence had been the dominating
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one in this area."53

Chanana also does not find Westernization to be a simple process. He
says, "as regards the present (situation in Punjab), it would be better to
say that Indianization is at work; by this we mean Westernization to a large
extent in externals and the reassertion of largely Indian values, mingled
with the humanitarian values of tlie West in matters of spirit."54 This
cultural synthesis or Indianization has also been recognized by other
historians.55

There are, however, aspects of Indianization which do not conform to
Sanskritization-Westernization approach. The increasing tendency among
the new elite and some castes and religious groups to emphasize their
own ingroup identity through isolationism and nativistic revivalism55
is a case in point. Some of these movements, such as for Dravidian identity
in the south, for tribal identity in the eastern border of India and for Muslim
national identity in Kashmir are not even related to the process of Indiani
zation. The forces working in such movements, as often also in Sanskriti-
zation, are not merely cultural; they emerge from latent structural tensions
in the social system rooted in the intergroup and interclass conflict and
rivalry for economic resources and power.

suggested by Harold A. Gould, often the motive-force behind Sans-
kritization is not of cultural imitation per se but an e.xpression of challenge
and revolt against the socio-economic deprivations.57 Sanskritization is
thus a cultural camouflage for latent interclass and intercaste competition
or economic and social power, typical of a tradition-bound society where
the traditionally privileged upper castes hold monopoly to power and
social status. When the impact of the external forces like political demo
cratization, land reforms and other social reforms break this monopoly
of the upper castes, the cultural camouflage of Sanskritization is thrown
away in favour of an open conflict with the privileged classes based on
natmstic solidarity.
The term Westernization, too, is not without complications. Srinivas

equates Westernization with the British impact on India, but this is too
narrow since after independence the impact of the Russian and American
versions of modernization in India has been considerable. This form of
modernizauon has also not been entirely free from the influence of impH-
cit Ideologies; take for instance, the policy with regard to industrialization.
In this field the persistent controversy over the public .ma. private manage
ment and ownership of factories offers an ideological case in modernization.
These value conflicts which today form an integral aspect of change and
modernization m India cannot be adequately accounted for by a term
^VlZTTx"- f-- "-"y elite in India as also in the
b^au c ft • ''-T ̂ Westernization has a pejorative connotauoi.
brtlf W t T '"r of these countries
nL if t 1 value-loaded than the tenn modernization,- which to us appears as a better substitute.
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Little and Great Traditions

'l lie approach to analyse social change with the help of the concepts of
Little and Great traditions was used by Robert Redficld in his studies of
the Mexican communities. Influenced by this model, Milton Singer and
McKim Marriott have conducted some studies on social changes in India
utilizing this conceptual framework. The basic ideas in this approach arc
'civilization' and 'social organization of tradition'.59 It is based on
the evolutionary view that civilization or the structure of tradition (which
consists of both cultural and social structures) grows in twostages: first, through
ortliogenetic or indigenous evolution, and second, through heterogenetic
encounters or contacts with other cultures or civilizations. The social

structure of these civilizations operates at two levels, first that of the
folks.or unlettered peasants, and second, that of the elite or the 'reflective
few'. The cultural processes in the former comprise the Little tradition and
those in the latter constitute the Great tradition. There is, however, a
constant interaction between the two levels of traditions.

Unity of a civilization is maintained by its cultural structure which per
petuates a unity of world-view through cultural performances and their
products. These cultural performances are institutionalized around the
social structure of both Little and Great traditions. "Those persisting and
important arrangements of roles and statuses appearing in such corporate,
groups as castes, sects, or in teachers, reciters, ritual leaders of one kind or
another, which are concerned with the cultivation and inculcation of the
Great tradition"60 form the social structure of this tradition. The
social structure of the Little tradition consists of its own role-incumbems such
as the folk artists, medicinemen, tellers of riddles, proverbs and stories,
poets and dancers, etc. Changes in the cultural system follow through
the interaction between the two traditions in the orthogenetic or hetero
genetic process of individual growth. The pattern of change, however,
is generally from orthogenetic to heterogenetic fbrms of diffeientiation
or change in the cultural structure of traditions.
In this approach it is assumed that all civilizations start from a primary

or orthogenetic level of cultural organization and, in course of time, are
diversified not only through internal growth, but more important, through
contact with other civilizations—a heterogenetic process. The direction
of this change presumably is from folk or peasant to urban cultural structure
and social organization. In the final stages, however, this results into a
global, universalized pattern of culture, especially through inci eased cross-
contacts among civilizations.'"'
With these assumptions, Milton Singer formulates a series of statements

about cultural changes in India: ^3
(i) That ])ecause India had a 'primary' or 'indigenous' civilization
which liad been fashioned out of pre-existing folk and regional cultures,

tradition' was continuous witli the Little tiadiiion to be
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found in its diverse regions, villages, castes and tribes. (2) That this
cultural continuity was a product and cause of a common cultural cons
ciousness shared by most Indians and expressed in essential similarities of
mental outlook and ethos. (3) That this common cultural conscious
ness has been formed in India with the help of certain processes and
factors.... i.e. sacred books and sacred objects .... a special class of
(Brahmins) and other agents of cultural transmission.... (4) That in a
primary civilization like India's, cultural continuity with the past is so
great that even the acceptance of 'modernizing' and 'progress' ideolo
gies does not result in linear form of social and cultural change but
may result in the 'traditionalizing' of apparently 'modern' innova
tions.W

Subsequent studies have revealed that Little and Great traditions not only
interact but are also interdependent in India,^^ and modernizing forces arc
not only accepted but also absorbed by the traditional way of life. Milton
Singer concludes:

The weight of present evidence seems to me to show that, while moderni
zing influences are undoubtedly changing many aspects of Indian society
and culture, they have not destroyed its basic structure and pattern.
They have given Indians new alternatives and some new choices of life
style but the structure is so flexible and rich that many Indians have accept
ed many modem innovations without loss of their Indianness. They
have, in other words, been able to combine choices which affirm some
aspects of their cultural tradition with innovative choices.*^

Another noteworthy study based on this approach has been conducted
by McKim Marriott in a village named Kishan Garhi in northern India.
Marriott believes that "concept of a primary civilization type of process
is one of the most inviting of available models for conceptualizing Kishan
Garhi's relations with its universe."65 He too finds that in the structure
ot the village culture and its social organization, which consist both of the
Little and Great traditional elements, there is a constant interacUon of cultu
ral- forms. Elements of the Little tradition, indigenous customs, deities and
rites circulate upward to the level of the Great tradition and are 'identi
fied with its legitimate forms. This process Marriott calk 'universali-
zation'. Likewise, some elements of the Great tradition ako circulate
downward to become organic part of the Little tradition, and lose much of
their original form in the process. He used the term 'parochialization'
to denote this kind of transaction between the two traditions. Parochi
alization is defined as the "process of limitation upon the scope of intelligi
bility, of deprivation of literary form, of reduction to less systematic and
less reflective dimensions"" of the elements of the Great tradition

Sanskritization, Marriott finds, does not proceed in the village as an
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independent process; it is superposed on non-Sanskritic cultural forms

through accretion rather tiian simple replacement. Marriott writes:

For understanding why Sanskritization has gone so short a way in so
long a time in the festivals of Kishan Garhi, and for understanding wh\
Sanskritic rites are often added on to non-Sanskritic rites without replacing
them, the concept of primary or indigenous process of civilization again
offers useful guidance. By definition, an indigenous civilization is one
whose Great tradition originates by a 'universalization', or carrying
forward of materials which are already present in the Little tradition which

it encompasses (Redfield and Singer 1954: 68). Such an indigenous
Great tradition has authority in so far as it constitutes a more articulate
and refined restatement or systematization of what is already there. . . .
Without subsequent secondary transformation of its contents and without
heterogenetic criticism of the Little tradition the indigenous Great tradition
lacks authority to supplant the hoary prototype that are the sources of its
own sacredness. ... If the indigenous origins and connections of the
Great tradition limit its authority to uproot any Little tradition, the essen
tially unlearned and nonliterate nature of the Little tradition also obstructs
the direct transmission or spread of elements downward from Great to
Little. Downward spread, like universalization, is likely to be characteri
zed by transformation.

Comparatively speaking, the concepts of universalization and parochiali-
zation also describe the processes of cultural change implied by Sanskriti
zation; especially universalization comes very close to this concept.
Parochialization, however, refers to an inverted form of Sanskritization or
de-Sanskritization, a connotation which escaped the formulation of Srinivas.
Despite this, the contribution of Marriott is very limited in scope specially
because he focuses merely upon the orthogenetic process of cultural change.
On evaluation we find the approach of the Little and Great traditions

offers possibility of comparative studies in cultural change which is not
possible through Sanskritization-Westernization model as the latter is cultu
rally bound in scope. Moreover, this approach is broader in coverage
in that its concepts of heterogenetic and orthogenetic sources of change
take into account what Srinivas calls Westernization and Sanskrit.zation,
respectively, and yet has a tight logical structure of concepts. Despite
this relative advantage, this approach too suffers from the culturological
bias, and neglects the structural aspects of social change.

Multiple Traditions
The dominant feeling of some social scientists is that Indian society or

culture could not be described fully either through the dichoto.my oi the
Sanskritic and Western traditions or that of the Little and Great traditions.
Indian tradition is far too complex, and consists of a hierarchy of traditions
















